GLOSSARY
Communication 

The most important single factor of the peacemaking process in contributing toward the transformation of negative conflict situations toward peace.

Integral Conflict Resolution 

One of the ultimate goals of the peacemaking process, meaning the resolution of disputes to the satisfaction of all parties.

Peace Building 

Similar to the above, but taking a more long-term view of situations of protracted conflict which require deeper and more lasting interventions and which similarly utilize different specific strategies depending on the conflict in question.

Peace Education 

One of the most important long strategies for peace building involving the learning and teaching of peaceful values and ideals by drawing on all that is best in the world's educational heritage.

Peacemaking 

The active process of reconciliation in specific instances of immediate conflict, undertaken in various ways by various actors depending on the situation and the temperaments of those in dispute.

Reconciliation 

The process whereby disputants can be brought to a genuine transformation of negative energy, ultimately through the power of truth and love, thus leading to genuine long-term peace building.

Sustainable Mediation 

One of the most valuable resources available for peacemaking work, involving the comprehensive communication of divergent perceptions, attitudes, and feelings through the intervention of a neutral third party, leading to a re-evaluated perception by both parties in dispute and a sustainable reconciliation.

The terms peace building and peacemaking have come to be used in contemporary academic discourse, within peace studies and conflict analysis, as denoting specific processes which lead to the reduction of conflict, violence, and disagreement and which advance the development of peace, trust, confidence, and mutual accord between both individuals and social groups. As such they have a general usage within the complex studies of conflict processes which have developed in the past several decades, drawing heavily on disciplines such as psychology, sociology, group dynamics, peace research, and the like. They are also terms of common sense usage in ordinary language whose prior significance has been capitalized by academic discourse and as such have a deeper history with similar terms in most world languages denoting the active process whereby reconciliation, trust, and peace can be achieved between conflictual and warring parties. The fact that they are verbal nouns is instructive: they signify the dynamic activity which underlies the movement toward peace, rather than the state of peace per se, about whose final characteristics, or whose feasibility, people disagree. About the general need to strive and work for peace, however, there is almost universal agreement. Since time immemorial conflict, war, and violence have been part of the human condition and equally as long, as far back as records allow us to survey, thinkers have been struggling with ways to obviate this tendency toward mutual destruction which seems to be embedded in human beings. Religions, laws, social codes, educational teachings, customs, rituals, artistic activity, and culture - all these at various times have been proposed and adopted by social thinkers and activists as ways to build peace out of the ruins left by destructive behaviour. In recent decades, following the crescendo of violence and mass killing which has characterized much of the twentieth century, there has been a growing concerted effort on the part of many groups and individuals to construct together a world of social solidarity, justice, and peace beyond the frightening possibilities of nuclear apocalypse or the plethora of regional and factional interest wars. Many nongovernmental organizations (NGOs) have developed, often in association with the United Nations, to advance particular sectors of advocacy which bear on some dimension of the overall work of peace building. Educators and scholars have also over recent decades devoted considerable thought and research to investigating the intellectual parameters of such activity, trying to articulate and analyze conceptual frameworks which can give enduring substance and purpose to what might otherwise appear a patchwork of unrelated efforts.

It is the purpose of this article to examine some of the various strategies and methods adopted by those engaged in dynamic peace-building and peacemaking activities. We shall also consider the subject matter philosophically, that is, with proper attention to both depth and breadth and endeavoring to give an overview of the numerous methods being adopted and researched at the present time.

Educational Strategies for Peace Building
No one single strategy available to those involved in peace-building and peacemaking activities is more important overall than education in its deepest and most profound senses. Against the raw instincts of competition, violence, jealousy, and aggression leading throughout human history to large-scale violence and warfare there have been innumerable educational reformers and visionaries who have sought to develop the remedy of deep learning and self-knowledge, cultivating instead the core values of love, altruism, compassion, service, and wisdom as a counterforce to the all too prevalent forces of negativity. Often, if you study the personal life biographies of leading educational reformers and systematizers, such as Confucius, Pythagoras, Plato, Aristotle, Aquinas, Erasmus, Rousseau, Pestallozi, Bentham, Jefferson, Kant, Dewey, etc., you find a deep underlying belief that it is through education that mankind can best be shaped and moulded to act and think peaceably in all our dealings. Yet it is also a fact that the vision of universal mass education and literacy which is a precondition for the efforts of contemporary peace educators is a very recent and still fragile phenomenon. For most of recorded history formal education has been denied to the masses, and instead, has been the process whereby established elites perpetuate their disproportionate access to power and resources at the expense of ordinary people. Educational structures and curricula have been controlled and manipulated by specific religious or political interest groups to ensure that their particular vision of the world prevails and dominates over others. Even in the modern world, for all its sophistication and rhetorical embrace of democracy, this still remains largely the case. National governments, pyramidal in structure, set the formal agenda of schooling with the aim of providing generations of students and graduates who are equipped to man the machinery of advanced industrial societies or to service whatever ideological or religious faction happens to be in charge of divergent educational administrations. All too often therefore, education has itself contributed to the formation of nationalist and xenophobic attitudes which in turn lead to war and violence between peoples of differing belief systems. Against this sad state of affairs is the modern development of peace education in which a small number of radical (in the true sense of going to the roots of a problem) educationists have attempted to remain true to the highest calling of the vision of the purpose of education being the unbiased, independent, courageous, and determined pursuit of truth-including ethical and spiritual truth - and which has therefore of necessity involved working for peace through education. Often, sadly, such activities, whether at school level (peace education) or at university level, are even now largely marginalized and suspect-either as ‘unpatriotic’ or ‘cosmopolitan’ or some other negative designation. Notwithstanding such difficulties, enormous progress has been made in developing both curricula and resources and expertise to deliver genuine educational work which enlarges and deepens students'ideational and ethical horizons. Numerous professional educational networks and organizations, in many countries and globally, have come into being over recent decades to advance the vision of education as peace building. In many countries of the world, academic degree programs have been established at numerous universities, providing both undergraduate and postgraduate courses in peace education and peace studies. Regular international conferences, publications, and other educational events (often of an informal ‘workshop’ nature) supplement the formal structures which have managed to develop. Such work is still, in spite of all this, in its infancy-and too often subject to the negative pressures of marginalization and resource scarcity mentioned above such that much still remains to be done to effectively maximize the potential that education can authentically offer to the difficult tasks of peace building and peacemaking.

During recent years educators have been stepping up the pace of their continuing efforts to contribute to global peace and international understanding through educational work. In the UK, the subject of Citizenship Studies has become mandatory in all secondary schools inclusive of such topics as international human rights protocols, conflict resolution mechanisms, and the work of international agencies such as the United Nations.

UNESCO has continued to award an annual Peace Education Prize which is perhaps the single most important global award in this field. The details of the recent winners will therefore be given here in full, to give an overview of the kind of work that contemporary peace education encompasses.

In 1999 the prize was won by the Argentinean Association of the Mothers of the Plaza de Mayo. During the ceremony the Director-General declared: “Wars and conflicts have deep roots: economic hardship, social injustice, political oppression, human rights violations. Another of these causes, and one of the most persistent, is ignorance. This is why education is at the heart of the construction of peace.” Plaza de Mayo was founded in 1977 by a group of 14 women who were asking the military dictatorship to give them news of their children who had disappeared. For 22 years the mothers whose children have disappeared have been holding a demonstration every Thursday on Plaza de Mayo in Buenos Aires: “Every Thursday, we feel that our children are alive. In the street, we have learned what our children had already told us: solidarity is the only way.” She described how the mother's movement had extended its scope saying they had become the mothers of all: “Every time a man fights, our children come to life.” She took the side of “those who have newly fallen on the wayside of the system,” because of globalization, “those who have no work and cannot feed their children.” She added: “We are fighting for life. We continue to fight so that what has happened may not happen again, to create a generation of young people who will not corrupt politics.”

The UNESCO Prize for Peace Education for 2000 was awarded to Prof Toh Swee-Hin, professor of Education at University of Alberta, Edmonton, Canada, for contributions to education for peace over an extended period. Also in 2000, The UNESCO Prize for Human Rights Education was won by the City of Nuremberg for its human rights work. The prize is awarded every 2 years, and was founded in 1978 on the 30th anniversary of the Universal Declaration of Human Rights to “encourage and honour institutions, organisations or individuals for substantially furthering human rights education.” Human rights education is also an important aspect of peace education taken in general terms. In 2002, UNESCO's Prize for Peace Education was won by City Montessori School (CMS), Lucknow (India). In 2003, it was awarded To Father Emil Shufani of Nazareth, Israel, for his work in peace education and in trying to reconcile Israeli and Palestinian communities through educational exchanges. Shufani is the Arab-Israeli principal of the Greek-Catholic St Joseph's College, in Nazareth, born in 1947, conceived the project in 1988 for education for peace, democracy, and coexistence which he implemented at his school where he has been the principal since 1976. He has tried to bring Arabs and Jews together, for example, by twinning St Joseph's with the Jewish Lyada School in Jerusalem and organizing pupil exchanges between them. He believes that cultural and religious diversity, far from being an obstacle, should be considered a way to peace. Fr. Shufani's thoughts and work are broadly outlined in a compilation of interviews published in France in two volumes, The CurI of Nazareth (1998) and Comme un veilleur attend lapaix (2002). In 2002, he launched a project called Memory for Peace in Israel and France which involved a joint Jewish-Arab pilgrimage to the Auschwitz-Birkenau concentration camp. Bishop Nelson Onono-Onweng (Uganda) was also awarded the prize in a joint award. The rules of the prize state “The aim of the UNESCO Prize for Peace Education is to promote all forms of action designed to ‘construct the defences of peace in the minds of men’ by rewarding a particularly outstanding example of activity designed to alert public opinion and mobilize the conscience of mankind in the cause of peace, in accordance with the spirit of the Constitution of the United Nations Educational, Scientific and Cultural Organization and the United Nations Charter…. The sum of US $1 million has been donated by the Japanese Shipbuilding Industry Foundation to a UNESCO special account and the annual interest is used to finance the Prize. The laureates shall be designated by the Director-General of UNESCO on the basis of proposals submitted by an international jury. The members of the Jury, who shall be appointed by the Director-General for a period of three years, shall serve as the International Commission for Peace in the Minds of Men; the Commission may undertake any other form of activity in the way of study, research and the promotion of public awareness within the field of peace education.”

Following the successful International Peace Conference at The Hague, The Netherlands, in 1999, there took place the launch of the Hague Appeal for Peace to commemorate the 100th anniversary of the initial Hague Peace Conference in 1899. Since then a worldwide community of peace educators and peace activists have issued numerous calls and statements for international efforts to move beyond war and violence as a way of settling disputes. A permanent museum was launched in the Peace Palace at The Hague (founded in 1913) to commemorate the history of international law and the work of the International Court of Justice (ICJ), also based there. Additionally, an important Global Campaign for Peace Education was launched in The Hague, which among other things publishes a regular Newsletter which serves as one of the most comprehensive sources of news of global developments in peace education, on a country to country basis, arising out of The Hague Peace Conference of 1999.

The International Peace Research Association has also continued to support the work of its Peace Education Commission (PEC) with its international conferences in Tampere, Finland in 2000, in Suwon in Korea in 2002, in Sopron in Hungary in 2004, and in Calgary in Canada in 2006.

Tragically, at the same time, schools have also found themselves increasingly on the front line of conflict in an increasingly fragmented and polarized post-9/11 world. Tragic incidents have taken place such as the Beslan School Massacre in the Caucasus region of southern Russia when a whole school was taken hostage to prove a political point and many children and teachers subsequently died. In Thailand in 2006, several Buddhist school teachers, deliberately being targeted as teachers to frighten them out of doing their job, have also been killed by Muslim guerrillas. Some schools in Southern Thailand have now had to employ armed security guards to enable teaching to take place. Also in the USA, the plague of violence end wanton gun use as portrayed in the media has led to incidents such as the Columbine School Massacre. But such incidents fortunately remain rare exceptions. The quiet but heroic work of teachers and students worldwide continues to advance, sometimes reluctantly and sometimes enthusiastically, enabling a transmission of learning across generations and the appreciation of the precious gifts of life and civilization, culture and learning, and above all, enabling the appreciation of peace as a supreme value over and above the glamour of war, revenge, and violence.

Research as Peace Building
At university level and beyond, it can be argued coherently that research itself can and does contribute significantly to the wider tasks of peace building and peacemaking, both in terms of content and in terms of methodology. In methodological terms, at its best, research implies the collegiate and cooperative search for worthwhile knowledge, based on rigorous investigation, inquiry and analysis, and as such, by bringing together scholars and researchers from many different disciplines and approaches to the common boundaries of inquiry it provides a nexus for communication and concourse which of itself helps to break down barriers. Au contraire, when states implode behind ideological barriers, as during the 1930s, their scholars usually absent themselves from international academic forums. While the League of Nations tried to influence educators worldwide to take their responsibilities as peace builders seriously, and created a significant legacy of work in so doing, the absence of several major players (USA, Germany, USSR) from that organization, and the subsequent catastrophe of World War II, meant that it has been largely as a result of the work of the United Nations that major progress has been made in providing institutional and intellectual support to the praxis of education as peace building, particularly through UNESCO and its affiliated institutions. Other international organizations, such as the Council of Europe, the European Union, and the Commonwealth of Nations among others have also given a high priority to the contribution of education to international and social solidarity. Between universities, The International Association of Universities, the International Association of University Presidents, and the International Peace Research Association have similarly managed to sustain a profound witness to the importance of educational peace building. Specific courses are also being pioneered at many schools and universities, bringing together students from different cultural backgrounds to re-examine their core prejudices and assumptions about one another in innovative ways which constantly surprise and stretch educational imagination to its limits. The long period of the Cold War, in which the clash of rival ideologies too often blocked authentic dialog and learning from occurring and which led to a particular emphasis for peace research on the military and strategic issues associated with disarmament, has now given way to a more hopeful and yet also equally worrying period of uncertainty: nuclear Armageddon seems to have been averted, and yet, the world's resources are still being disproportionately channelled into militarism and organized violence. Furthermore, all too often a climate of competitiveness and ruthless psychological warfare seems to permeate the very educational institutions which we look to as havens of moral excellence. The further challenge of increasing specialization and professionalism among academic researchers brings the danger that those seeking to synthesize interdisciplinary approaches, particularly when it comes to educational peace building, have to persuade those who hold the reins of power in terms of the political economy of education on two fronts simultaneously concerning: firstly, the value of education as a praxis of peace building whose investments are usually so long term that their immediate advantage escapes measurement, and secondly, concerning the coherent value of the highly interdisciplinary and apparently amorphous cluster of research foci embraced by the terms peace education and peace studies. Nevertheless, in spite of all this or perhaps because of it, excellent scholarly research work is being produced in many academic and scientific educational institutions worldwide which collectively cannot help but advance the work of peace building and peacemaking in general.

Further developments in this area since 1999 have included the work of historians, who held the 19th International Congress of Historical Sciences in Oslo, in 2000, under the auspices of the International Committee of Historical Sciences (ICHS). It was at this congress that a special focus group was set up under the auspices of the ICHS, on the initiative of Prof Tchoubarian, to examine all aspects of the history of the Cold War and the postwar period in international relations, including the history of the search for peace in the dark times of nuclear stalemate and bipolar confrontations.

Most professional scholarly organizations interested in the human sciences, such as archaeologists, psychologists, geographers, ecologists, economists, linguists, and philosophers, have continued during recent years to produce work in peace research of a high order, both in the form of individual scholarly works and as anthologies and team efforts. It might be true to say however that the real potential of higher education to contribute to the development of peacemaking and peace building as such has not yet been fulfilled. Too often the trend in higher education has been away from pure research and in the direction of skills training or over specialized knowledge acquisition for career advancement purposes. Peace Studies has therefore remained an elusive daughter of the Muses, not fully welcomed into the real politik of the Academy, often to academia's own moral and intellectual impoverishment.

In the sections which follow, we will however be exploring something of the contributions, which have been made in different knowledge fields in spite of such difficulties, in further detail.

Scientific Approaches to Peace Building
The advancement of scientific knowledge has been one of the hallmarks of modernity, if not its primary defining characteristic, yet it has given the world a tragic and divided legacy as far as the contribution of science to peace building is concerned. On the negative side of the balance sheet is the fact that as science and technology have advanced, they have been applied unscrupulously to the machinery of warfare and organized violence - from the invention of firearms through to nuclear missiles and ‘smart’ bombs and landmines. Too often scientific and technological knowledge has been placed at the service not of peace building but harnessed to the engine of nationalist advancement and the military machines which serve only destruction and death. At the same time however, there has also been a long lineage of scientists who have placed their knowledge and expertise at the service of utilizing scientific knowledge for peace building. Even Alfred Nobel, who developed dynamite of immense destructive power, placed much of the profits of his invention toward founding the Nobel Foundation, which through its annual Nobel Peace Prize and other awards for scientific and cultural achievement has helped to raise the profile of work for peace and justice worldwide considerably. Similarly, Pugwash, an international association of scientists initiated in the 1950s by Albert Einstein, Bertrand Russell, Joseph Rotblat, and others continues to bring together gatherings of eminent scientists worldwide to speak out against the misuses of scientific knowledge when applied to militarism. The Royal Society and the umbrella organization of all such scientific associations worldwide, the International Council of Scientific Unions (in turn linked to UNESCO's work), have likewise made strenuous efforts to ensure that scientific and technological exchanges worldwide lead to useful and socially beneficial developments for the good of humanity as a whole. One of the major obstacles in the way of ensuring that scientific research and development is harnessed for peace building comes from the fact that a large part of the budget available for scientific research comes from national defence budgets. Even the technology of modern computer systems and the Internet were originally developed for their security and intelligence potential. To counter this trend, scientists have organized worldwide in recent decades in various professional associations to campaign specifically on raising awareness of the potential contribution of the scientific community to genuine peace building, including such organizations as Scientists for Global Responsibility and the International Network of Scientists and Engineers (INES) who together sponsor an international week of Science and Peace in November (during the week in which 11th November falls). Events take place throughout the world during this week in which scientists work together, with the endorsement of UNESCO, to signal their commitment to the peaceful application of scientific knowledge. Medical doctors have likewise organized successfully worldwide through International Physicians for the Prevention of Nuclear War and other organizations to lend their significant professional influence to the forces of peace building and to oppose those voices which prefer military solutions to complex political and social problems. When the full comprehensive history of the ending of the Cold War comes to be written it will undoubtedly conclude that one of the most effective and convincing communities to urge disarmament and reconciliation on reluctant political leaders were the scientific community in all their disparate complexity. Their work however could be said to have just begun-for peace building is a long process, involving not simply the removing the threat of immediate confrontation, but in terms of the long-term rebuilding and restructuring of societies that for too long have associated scientific and technological expertise with advanced militarism and warfare capacity. Scientists today therefore are working in support of numerous organizations campaigning to free the world from the threat of both major nuclear catastrophe and also the continuing fact of regional and intranational conflicts and to realize therefore the greater potential of science to the challenging task of peace building worldwide.

Since 1999, and particularly from 9/11 onwards, international scientific endeavors, both individual and collective, have continued to be focused on applying scientific knowledge for the advancement of peace. Scientists have been particularly vociferous in drawing attention to threats to the global environmental homeostasis resulting from modern technological civilization.

There has also been a growing sophistication in the development of military technologies and so called smart weapons, often highly computerized, giving the contemporary great powers the theoretical ability to attain military sovereignty in all theaters, whether land, sea, or air. At the same time however, scientific thinkers have also begun to realize the inadequacy of militarized science alone to guarantee peace and security to populations in the long run. Organizations such as Scientists for Global responsibility, based in the UK, have continued to work to expose the follies of scientists placing all their creative intellectual insights in the hands of the military paymasters, and continue to argue that a morally mature scientific outlook demands that scientists honor the ethical debt to mankind as a whole and cease to prostitute their knowledge in the cause of technically proficient forms of destruction and mass violence but rather sharpen and hone the scientific and technical tools of peace building and the apparatus of peacemaking between rival cultures and world systems.

Much work still needs to be done, however, and a component of future peace negotiations and diplomatic attempts at mediation could also include an element of scientific and technical dialog for peaceful project development. At the time of writing, the problem of Iran's insistence on the right of peaceful nuclear technology is posing archetypal dilemmas for the international community. Possessing enormous nuclear weapons arsenals themselves it is difficult to philosophically justify the self-proclaimed prohibitionist attitude of the major Western powers except on the surely outmoded ideology of ‘might makes right’. If on the other hand, nuclear energy is indeed to play a part in meeting the energy needs of an increasingly energy hungry humanity, then it hardly seems justifiable to deny this potential source to countries, say in the Middle East, simply because their religion and culture are different from one's own. On the other hand, if nuclear energy is regarded as too dangerous a source of energy production (for all kinds of reasons) then serious attention to alternative energy sources, at a global and international level, would seem to be the preferred option. Perhaps just as the Manhattan Project marshalled minds in wartime to penetrate the secrets of destructive energy release, so too in the twenty-first century we can undertake a new Manhattan project to harness natural energy sources (solar, wind, tidal, geothermal, gravity, benign-nuclear etc.) in sustainable, nondestructive and pacific ways. Such a greening of scientific endeavor would indeed seem to be a major way in which scientific expertise could contribute to peace building in the twenty-first century.

Religious Approaches to Peace Building and Peacemaking


General and Interfaith Activities
At the opposite end of the intellectual spectrum from the scientific community, we have the religious communities of the planet who have likewise made significant contributions to peace building-work which continues to gather momentum at the present time. From ancient times, religious visionaries and people of spiritual understanding have sought to harness the undoubted energy of faith and spirituality for building a peaceful and just world. In all the religious and spiritual traditions of the planet there are found core teachings and values which emphasize that one of the primary religious responsibilities of mankind is to live peaceably and to build conditions of social and community justice which will make it possible for man's true humaneness to flourish. This has historically been true off the various divergent religious traditions of humanity, whether ancient Pagan and primal faiths, Hinduism, Buddhism Jainism, Judaism, Christianity, Islam, Sikhism, Shintoism, Taoism, Zoroastrianism, and Bahai. In all these faith traditions, numerous priests, prophets, and saints have labored long and hard to awaken mankind to the full glory of peace and have spoken against warfare and violence. Unfortunately, it is also true that all too often, the genuine religious traditions of the planet have been hijacked to nationalist or imperialist ends and organized violence and oppression have often been cloaked in a veneer of religious propriety. This was true both in the days of organized imperialism and in the modern era of covert terrorism. To counter this misuse of the essence of religion recent decades have witnessed a growing effort on the part of responsible religious leaders and communities to come together in witness to the power of spirituality as a force for peacemaking. In the Christian churches, many denominations have organized effective bodies to campaign for peace and justice, in the Roman Catholic tradition (e.g., Pax Christi), the Orthodox Churches, and the various Protestant churches. The Quakers, and other historic peace churches (such as the Mennonites), have for many centuries worked by example to bear witness to their interpretation of the gospel as a message of radical liberation from the causes and sources of violence and oppression. They have similarly pioneered many practical initiatives at the level of grass roots peace building and nonviolence advocacy, whether with violent prisoners, in the civil rights movement, or in the peace movement per se. The World Council of Churches, which coordinates ecumenical Christian efforts around the planet in this regard, has likewise campaigned effectively over many years on peace and justice issues, sponsoring numerous meetings, publications, reports, and research projects on both the theoretical and practical dimensions of peace building and peacemaking. The Pontifical Commission, Justitia et pax, has performed a similar role for the Roman Catholic tradition. Similar initiatives are underway in the other religious communities worldwide, among the Buddhist sangha, for example, or the Jewish faith. Among modern Hindus many have been touched by the life and witness of Mahatma Gandhi with his teaching of nonviolent resistance to oppression based on the power of the spirit. In recent decades the religious communities of the planet have begun to coordinate efforts to articulate common values and bear ethical witness to the urgent task of peace building on an interfaith basis. In 1970, in Kyoto, a new international umbrella organization, the World Conference on Religion and Peace (WCRP) was formed, meeting every 5 years since then, and with smaller meetings in between, bringing religious representatives from across the planet to consider together the potential that religion can offer toward healing the conflicts, wars, and violence of our time. WCRP continues to develop both national and international work for peace building in many different locations. A new international mediation service has also been launched, the Multifaith and Multicultural Mediation Service, which provides mediation and conflict resolution intervention in situations of conflict where the cause is primarily of a religious or ethnic nature, bringing trained mediators and religious people together to work on problem solving. The Fellowship of Reconciliation has another long track record in working amongst people of all religious persuasions to bear witness to the primacy of peacemaking, More recently, the United Religions Initiative has developed the idea of a parallel organization to the United Nations, where the religious aspirations of humanity would find a common platform and permanent assembly to speak out responsibly and wisely on solutions for the common problems facing humanity the present time including the urgent need for peace and reconciliation. The Chicago Parliament of the World's Religions (originally held in 1893 and then in 1993, and with a further such meeting in Cape Town in 1999) provides another venue in which peacemaking between religious communities can be significantly advanced. For Commonwealth Countries a new Commonwealth Common Values Council has also been established in 1997, while at the UN level, the United Nations Values Caucus has already ensured that ethical and spiritual questions are included in the largely secular approach taken to peace-building issues by the organs of the United Nations, as a body comprising representatives of national governments. In spite of all this however, much work still remains to be done and it could be said that the world's religious and spiritual traditions have as yet hardly begun to fully explore their true potential as peacemakers and peace builders. All too often, in the popular eye, the theoretical contribution which religion ought to make is occluded by the failure to live up to the professed ideals, or the too zealous imposition of certain aspects of doctrine of belief, sometimes even with force and violence, on unwilling sections of the community. Indeed, religious difference has become a growing cause of violence in recent years, leading many people to look toward secular solutions or to more heterodox spiritual systems of values outside the mainstream framework of religious orthodoxy per se. It is a paradox that the main campaigners for peace within the religious paradigm have often been accused of heresy or betrayal by their more orthodox colleagues and have paid with imprisonment or martyrdom for their views. In the contemporary era, with the continuing resurgence of religious views affecting Middle East affairs particularly, questions of religious freedom and responsibility, and the relationship between human rights law and religious laws, are leading to strenuous efforts on the part of religious leaders and intellectuals to articulate points of common values across all the major religious traditions so as to construct a sustainable peace which can be inclusive of all cultural and religious sensibilities. Religious tensions are currently evident in many conflicts all over the world, including: Tibet, India, Kashmir, Sri Lanka, Northern Ireland, Central Africa, the Balkans, Cyprus, North Africa, Turkey, Iran, Iraq, Israel/Palestine, The Americas, etc. In all of these situations responsible religious representatives are working to make the voice of common sense, compromise, and peace building heard effectively, but as yet there is still a long way to go before the true contribution of such approaches can be delivered in full. Let us examine some of the ways in which this work is being attempted.

Ritual and Ceremony
This is one of the significant ways in which spirituality can and does contribute toward peace building. Ritual and ceremony is one way in which communities have, since prehistoric time, expressed their common sense of belonging and identity, coming together for seasonal festivities and solemn liturgies, often as sacred sites or places of numinous power. At such times, weapons were disallowed, disagreements were reconciled, and enmities forgiven or at least suspended. Throughout the world religious communities and congregations are nowadays invoking the renewed power of common patterns of worship to foster a greater sense of collective well-being and social peace and to inspire and empower their members to work tirelessly for peace building and social justice. In addition to the traditional liturgies and religious rituals which have been handed down for generations, new, eclectic, and innovative rituals are being developed, often with an interfaith flavor, or working in conjunction with the primal energies of nature and the landscape, calling on the spiritual world to empower and protect the work of planetary healing and peace building which is so urgently needed at this time. Such work transcends conventional logic systems or rationalist patterns of thought-yet many people in the peace movement worldwide undoubtedly find strength to go on bearing witness to the value of peace as the primary principle underpinning all else - through precisely such experimental rites and ceremonies. Primal religious traditions, whether American Indian, Australian Aborigine, Celtic European, or African, have also witnessed a flowering and rebirth, sharing their largely oral teachings and sophisticated recipes for peacemaking-in which conflicts and difficulties were dealt with through dialog and conciliation-to a modern world full of technological wizardry but often lacking in basic values and human spiritual sensitivities. Many of the demonstrations and manifestations of the peace movement per se, such as the Ribbon of fabric panels encircling the Pentagon in 1986, or the colored ribbons and offerings for peace woven on the fences of Greenham Common airbase in Britain in the 1980's, have likewise a semireligious ceremonial air about them and usually draw on the same reservoir of primal human emotion and spirituality.

Prayer, Meditation, and Silence
These remain perhaps the core remedy in the medicine chest of religious peacemakers. It is at the spiritual heart of religious life. Muslims all over the world are enjoined to pray 5 times each day, that is, to enter into communion with God, the absolute source of peace; and all other religions advocate a similar regimen, although varying in the details. Just as in the medical world it has now been scientifically documented that prayer can actually assist the healing process, so several organizations are promoting the power of prayer, meditation, and silence as an aid to the peace-building process. The role of monastic communicates worldwide in bearing witness to the powerful importance of prayer and spiritual work in fostering a sense of inner peace remains important to acknowledge. A growing number of individuals seek personal spiritual fulfilment in periods of quietness, retreat, or silence and most countries in the world have large numbers of places where such needs can be met. Many of them also run classes or experiential workshops in inner-peace techniques. Profound contemplatives such as Thomas Merton have, however, often also been involved in outer-peace as well as inner-peace work. Most philosophers of spirituality would also argue that while times of retreat and contemplation are important for the well-being of the soul, they need to be balanced by times of social activism and outer witness. Not surprisingly, many of the great religious orders of our day, whether Christian, or Buddhist, Sufi, Hindu, Druid, or of some other persuasion, manage to combine both deep inner-spiritual work for peace and also to act as a reservoir of visionary spirits who can manage to join up the dots, so to speak, of today's global complexities and find in the transpersonal dimension a language and an alphabet with which to articulate the work that needs to be done.

Ongoing Activities
Since 1999 the need for religious approaches to peacemaking has continued to be steadily demonstrated, not least by the extent to which religious motivations seem to fuel outbreaks of conflict, violence, and warfare throughout the world. Religious factors were obviously a key motivation in the attacks of 9/11 on the USA, as well as to some extent, in the ongoing response of the USA and its unleashing of a War on Terror. Likewise in the conflict in Lebanon in 2006, religious differences of perception between Islamists and the Israeli state have been an important factor. In Sri Lanka, Ireland, and in many other countries religious differences continue to create fault lines and fissures which threaten stability and endanger long-term peace.

Yet the voices of responsible religious leaders have continued to call for authentic spiritual interfaith understanding. In the UK, Prince Charles has given support to such interfaith peace initiatives as the Centre for Reconciliation in St Ethelburga's Church in the City of London. In South Africa, Archbishop Desmond Tutu inspired the creation of a Truth and Reconciliation Commission which replaced the cycles of hatred and revenge with those of repentance, apology, and forgiveness. In the UK and Ireland a new Truth and Reconciliation Commission for Britain and Ireland was launched in 2006 in Angelsey by Christian and Druid elders to create a framework for continuing dialog and healing in the long sagas of violence and misunderstanding that have bedevilled British and Irish history for centuries.

The urgent work of fostering Christian-Islamic peace relations has also continued to be advanced by numerous interfaith organizations, such as the Hommes de Parole based in Spain, as well as Islamic-Jewish dialog for peace which also led to the creation of a Congress of Imams and Rabbis for Peace in 2006 at meetings in Belgium and Spain. Both the Protestant Christian and the Roman Catholic Christian churches have continued to develop creative and profound projects to advance peacemaking and peace building, such as the work of the International Mennonite Council, the Anglican Pacifist Fellowship, Pax Christi, and the Community of Saint Egidio, this later being an important Roman Catholic peace organization working for conflict resolution between faith communities and cultures worldwide, and recipient of the 1999 Felix Houphouet-Boigny Peace Prize awarded for its mediation work. Many other Christian peace organizations exist and are active in numerous parts of the world, such as those connected to the Society of friends (Quakers), to the Greenbelt organization in the UK (which brings together such bodies in an annual summer camp under the sponsorship of the Archbishop of Canterbury, the Network of Christian Peace Organizations, the Fellowship of Reconciliation, the Sabeel Centre for Liberation Theology (in Bethlehem and Nazareth), the Taize Community in Burgundy, France, and the Roman Catholic Pontifical Commission on Justice and Peace which organizes a global network of local Diocesan activities for peace and justice work.

In interfaith circles, the World Parliament of Religions met for the fourth time in Barcelona in July 2004 involving thousands of representatives of the world's religious and spiritual communities; co-convened by Council for a Parliament of the World's Religions based in Chicago (www.cpwr.org) and the Centre UNESCO de Catalunya (www.unescocat.org) in Barcelona. During this historic gathering much attention was paid to the ways in which spirituality can foster a sense of global interdependence, solidarity, and peace. In parallel to the main interfaith Parliament, the Barcelona Forum of Universal Cultures also took place, discussing the cultural aspects of peace and conflict resolution.

During recent years the World Conference on Religion and Peace (WCRP) has also continued to work for the advancement of interfaith peace and understanding through its various member chapters worldwide and its numerous international projects, holding the 8th and 7th World Assemblies in Kyoto in 2006 and in Jordan in 1999, respectively. WCRP brings together, worldwide, many of the major players in international interfaith peacemaking and conflict resolution work.

Other global religious denominations and faith communities have likewise continued to work for peace, including the Buddhist community, with figures such as the Dalai Lama and Thich Nhat Hanh, Lama Gangchen, and a host of others contributing to the thinking through of the metaphysical underpinnings of an effective psychology of peace building and peace work. For Buddhists, all violence arises from the mistaken policing of boundaries protecting our ultimately temporary notion of selfhood which has to be defended against the other, whether on a personal or a collective basis. The energy of enlightenment, on the other hand, always brings with it a dissolving of such boundaries, and the stupendous realization that self and other are bound together in a constant inter-cycling of karmic bonds and mutual creativity. The International Network of Engaged Buddhists have continued to galvanize the worldwide sangha along peace-building lines and the Think Sangha has tried to advance the core thinking of Dharmic paths to sustainable peace. Buddhist institutions of higher learning such as Naropa Institute and the worldwide network of Buddhist monasteries have also continued to work for peace in their own ways.

Pagan religious and spiritual paths have also been active in peace-building work, such as the Druid community in Britain and Ireland playing a role in the creation of the Truth and Reconciliation Commission of Britain and Ireland, for example. The Bahais and Sikhs, Jains, Jews, Taoists, Zoroastrians, Shintoists, and Freemasons have also, all in their own ways, been striving to contribute to peace-building activities. Institutions such as the International Institute of Peace Studies and Global Philosophy have also tried to integrate some of these various approaches into a wider theoretical synthesis.

In the Islamic community, tensions and fissures have continued to develop between peace-loving mainstream Islamic organizations and those for whom jihad involves a legitimation for armed struggle against oppressive Western regimes, particularly the USA and Israel, and whose international networks - loosely affiliated to Al Qaeda - grew out of the mujahadeen resistance movements which largely crystallized in opposition to the Soviet invasion of Afghanistan during the course of the 1980s, and who were at that time supported, financed, and partly trained by Western intelligence organizations as a tool of anti-Soviet subversion (sow the wind, and reap the whirlwind…). Many other jihadist groups continue to flourish in the existing climate of Middle Eastern instability. The USA and UK-led invasion of Iraq in March 2003, probably, has likewise on the whole set back the urgent task of global peacemaking and peace building as the question of Saddam Hussein's possible possession of weapons of mass destruction could have been dealt with through the less drastic mechanisms of international law and due constitutional process. Surely the task of encouraging peace building and peacemaking inside Iraq could legitimately have been more easily facilitated by encouraging and supporting humanitarian agencies and agents of democratization and human rights organizations rather than reverting to full-scale military action on dubious international legal grounds. The ensuing military, social, and legal chaos inside Iraq and the immense cost of this whole enterprise has also arguably set back the whole work of peacemaking through nonviolent approaches by seeming to send a signal from some of the richest and most powerful leaders on Earth that violent militarism is, in fact, the best way to advance peace building agendas. The subsequent tragic(and predicted) civil strife in Iraq between Sunni and Shiia communities, and the daily ongoing bloodbath between them, serves only to highlight the absolute necessity for both the Islamic and the international community to marshal their resources towards truly effective peace building and peacemaking inside that tragic country. Yet the whole escapade has provided a salutary if grim lesson: to advance peace building in a complex, troubled, multitextured, ancient, tense, proud, yet not-at-war nationstate, on no account effect a military invasion by outside forces in the name of ‘peace’: it will only make matters much worse. Rather, peace building has to well up from within cultures from their own wellsprings; it cannot be imposed or engineered from without, and certainly not imposed by force of arms.

Another initiative which has continued to work in the field of interfaith peace building is that of the Multifaith and Multicultural Education and Mediation Service (MMEMS) which remains the only conflict resolution network dedicated to peacemaking in disputes involving a religious or spiritual dimension. It is currently planning, among other interventions, a proposed Truth and Reconciliation Commission for Israel and Palestine (TRCIP).

All things considered then, the religious approaches to peace building and peacemaking remains an area of vital pressing concern and one whose significance is likely to increase rather than diminish over the coming years. Yet for that reason, it is imperative that those who train and work in this area of peacemaking do so from the deepest possible levels of personal and professional commitment.

Arts Approaches to Peace Building
Another important community which has contributed historically to the overall process of peace building is that of practitioners of the arts, in general. While it is true that in some cases the arts have, in some instances, served the machinery of conflict by producing, for example, musical accompaniments to military parades, by fanning the flames of xenophobic nationalism, or by building great structures such as triumphal arches celebrating military prowess, in overall terms, the work of creative artists has more often than not been devoted to awakening the higher sensibilities of mankind toward the more sublime affections and insights associated with peace and collective well-being. Indeed, it could even be argued that in the long haul, artistic endeavor represents the pinnacle of human creative achievement which it is the whole purpose of peace building and peacemaking to preserve and facilitate. In the field of ‘music’ for example, many of the great composers hoped that their work would elevate the vision of mankind toward an appreciation of the universal harmony which they managed to encapsulate in tonal languages beyond ordinary speech. The very essence of music is intimately connected with the successful resolution of tonal discord and tension through the drama of melodic interplay toward the satisfying fulfilment of sound energies in creative and harmonic denouement. Many of the great orchestral and operatic works have been concerned with highlighting the quest for meaning, justice, and ultimately, peace building in its deepest and most transcendental sense. In recent decades, musicians have also given their expertise in an organized and methodical way toward the conscious effort of peace building-whether in the classical world through such organizations as the UK-based Musicians against Nuclear Arms (MANA), or in the moving story of the violinist who, having experienced the horrors of life in a Nazi concentration camp during World War II, has since tirelessly traveled the world giving concerts for peace and reconciliation-or in the world of modern popular music through events such as George Harrison's concert for the victims of the Bangladesh war in the 1970s, or in John Lennon's call through music to ‘Give Peace a Chance’, or more recently in the Live Aid Concert engineered by Bob Geldoff to bring relief to the victims of conflict and famine in Ethiopia and against Apartheid in South Africa. Just as, in ancient Egyptian mythology, Osiris brought the values of advanced civilization to the world through the powers of music and nonviolence alone, or in Greece Orpheus and Pythagoras performed a similar service, so too, in all cultures, music continues to play an important role in helping to lay the deep foundations for a world at peace with itself ‘Dance’ likewise has immemorially served as a cathartic method whereby individuals and communities can experience the release of pent-up emotions and energies in a structured and healing context. Although war dances are common to most cultures, on the whole, dance has been used as a means of expressing the more affective and unitive aspects of human nature. Whether in the Sufi dance tradition of the Middle East, which has recently been revived in the West as the Dances for Universal Peace, or in the classical traditions of ballet, or in the modern poplar dance traditions, the spectacle and experience of body movement in harmony to music, swaying and pulsating with rhythm, enables those who participate to sense something of the cosmic interplay of forces whose successful and creative balancing seems to be at the very heart of the human condition. Shiva, as the Lord of Dance, symbolizes for the Indian world this dynamic balance whose rhythm embodies the deepest secret of authentic peace building: that peace is not a stasis, a mere absence of violence, but rather the creative embrace of dynamic energy, held in flux and poise and in eternal celebration. Recently, the School of Biodanza has consciously sought to harness the potential of dance for peace building as have the Shamanic dance traditions developed by Gabrielle Roth. In the fine arts likewise, painting has, through the power of the visual image sought, in the hands of the great masters, to produce an effect of such spiritual beauty and sublimity, that it stuns the viewer into a state of adoration at the beauty of physical form. The role of the religious Icon in Eastern Orthodox Christianity has played a similar, more religious role. The traditions of Japanese, Chinese, and Tibetan painting likewise convey feelings and concepts of cosmological significance in which man's place in nature and the cosmos is rendered harmonious and meaningful leading to a profound sense of inner peace from which all true peace building must proceed. Modern painters like Picasso have similarly sought to express their political commitment to peace and justice through visual creations such as the famous Guernika painting and to awaken, as did Goya, the conscience of the observer against warfare and its tragic effects. The field of architecture is an interesting and important one. Indeed, the very term peace building incorporates as its primary metaphor the idea of construction and building. It is not surprising then that as well as being responsible for the many built structures through which human habitation is rendered possible, architects have also in many instances consciously sought to construct buildings which have peace at the core of their semiotic display. From the United Nations Headquarters building to the Peace Palace at The Hague to the Palais des Nations in Geneva, architects have tried to construct edifices which give a sense of enduring permanence to the vital institutions which are collectively charged with the awesome responsibility of preserving peace on the planet. In religious architecture temples, churches, mosques, pagodas, and other sacred spaces have for millennia sought to bring to their visitors a sense of transpersonal peace through the interplay of light, space, structure, and symbolism - a sense of spiritual meaning whose core ethic is one of striving for peace-as-balance, peace-as-justice, and peace-as-beauty. More recently professional associations of architects have made a concerted effort, in association with town planners and urban designers, to grapple with the complex issue of the effect of the built environment on the psychological characteristics of inhabitants. Research has now demonstrated that many of the urban jungles of modernity have a debilitating and disempowering effect on those who live and work amongst them and a move is underway to reincorporate ecological principles into building design, so as to inspire and restore spiritual well-being. Urban planners are also working through their professional association, a process which received a great boost at the Habitat two Conference in Istanbul in 1996, to think through the steps needed to reclaim cities as peaceful spaces in which civilization and culture can flourish. In the field of literature, poetry, and drama there have likewise been highly significant contributions to peace building over many centuries by many of the greatest literary figures of humanity. Poetry has served in the past both as a vehicle for military inspiration, with its tales of the heroic deeds of ancestors as in The Iliad and The Mahabarata, but also as a vehicle for some of the profoundest expressions of horror against violence and the vital need to build structures of peace deep and fast. Sacred poetry particularly has served this purpose. The poetry of The Bible, of the Upanishads, of the Koran, of the Adi Granth, of many of the Buddhist Sutras, of the Bahai scriptures, of Rumi and the other Sufi poets, and of Dante and Christian mysticism-all these have contributed enormously to the expression of the spiritual urge toward peace which is found deep inside the human heart, inspiring countless generations to live peaceable and virtuous lives. War poets such as Wilfred Owen and many other poets in the modern world have specifically been inspired by the Muse to pen their abhorrence of the actual brutal realities of war and to hymn instead the need to find alternatives to violence. Whilst epic poetry of all cultures traditionally recorded the heroic deeds of military heroes, such as Homer, Virgil, Tasso, and the Norse Sagas, the collected witness of mankind's poetic heritage would rather be weighted against glorification for its own sake, rather calling the reader to the moral and spiritual heroism which arises from the pursuit of justice and strength of character which renders violence unnecessary. Additionally, novelists like Tolstoy, Pasternak, Solzhenitsyn, Hemmingway, Thomas Mann, Herman Hess, J.R.R.Tolkein, and many others have taken the problems of war and peace and the challenges of peace building to the heart of their work. Dramatists also, including the ancient Greek dramatists, Shakespeare, Racine, Shaw, Ibsen, Sartre, and many others, have presented the ethical dilemmas arising from war and the moral demands on character when presented with violence.

Since 1999, and particularly since 2001, the works of many artists have continued to contribute to peace building efforts worldwide. A number of dramatists and filmmakers have produced work commenting on the paradoxes and tragedies of both 9/11 and the subsequent Iraq invasion and used the relative freedom of artistic creativity to pose policy alternatives to the War on Terror. Artists continue to try to heal the Israel-Palestine conflict, for example, by holding joint art exhibitions of Israeli and Palestinian children for peace. The genre of the war film continues to expose the horrific realities of war (e.g., Saving Private Ryan and Schindler's List) but as yet the genre of the peace film is to be fully discovered or invented.

International poets continue to gather at major festivals, such as the Struga Poetry Festival in Macedonia, thereby proving that poetry creates a medium of cultural exchange and discourse transcending cultural and linguistic differences. Linguists and philologists also continue to explore the innermost meanings of words and linguistic communication styles to discover the universal commonalities underlying the praxis of human communication and to expose the lie of eternal cultural conflict and the inevitability of intra-cultural violence. The award of the 2005 Nobel Prize for Literature to Harold Pinter, the British dramatist who has been active in conflict resolution and peace building work in the Israeli-Palestinian conflict, was perhaps given in homage to the work of artists who refuse to see their creativity pigeonholed as ‘merely art’ and who insist on contributing to wider moral and political questions while nevertheless recognizing that art remains perhaps one of the most effective vehicles of such expression and has always been so.

Architects have also been contributing to the task of peace building through both professional organizations and specific construction projects, such as the Olympic program, which retain deep down an irenic purpose. Another major irenic building project has been that of the rebuilding of the Library of Alexandria which was reopened in 2002 after an interlude of some 1500 years in a ceremony with 3000 dignitaries from around the world. Designed eventually to hold approximately 8 million books, many countries from around the world, especially the Middle East, contributed to the US $220 million-plus building effort. Saddam Hussein's $21-million cheque cleared just days before the Gulf War in 1991! An international spirit still reigns at the Bibliotheca with Italians and Egyptians, for example, working together to preserve rare manuscripts. Greeks are helping with antiquities; the French, with a science museum; and Americans, with computer systems. Dozens of countries are sending books. During the 1980s, Egypt and the United Nations Educational, Scientific, and Cultural Organization resolved to build the Bibliotheca Alexandrina with the same universal goals as the ancient one-as a focal point for research, the advancement of knowledge, and the open exchange of ideas. The international design competition chose the Norwegian firm Snohetta to build the library. The building - in the shape of a massive disc inclined toward the Mediterranean, evokes the image of the Egyptian sun illuminating the world. “In a world worried about the clash of civilizations, about war, about hatred and about killing, I think it's significant that out of Egypt comes this new library, a place of understanding, learning, tolerance and brotherhood. The mission of this institution is really to be a place of dialogue and tolerance and understanding and rationality-a space of freedom for all the cultures of the world,” said Dr. Ismail Serageldin, the library's director. “Egypt is the cradle of civilization and the birthplace of three monotheistic religions, so the library will very much reflect religious tolerance,” said Mohammed Aman, dean of the School of Information Studies at the University of Wisconsin-Milwaukee, who wrote the Bibliotheca's manuscript-selection policy. Bibliotheca was first conceived in the 1980s and its primary champion has all along been the First Lady of Egypt, the Welsh woman Suzanne Mubarak, wife of President Hosni Mubarak. The library also specializes in ecology and global environmental protection, Egyptian history and culture, comparative religion, history of science and Mediterranean civilizations, women's studies, peace education, and the dialog of civilizations. As such it is an important project which deserves commendation from all who love and value peace worldwide.

There have also, however, been artistic and cultural tragedies, such as the wilful destruction of the ancient Buddhist statues of Bamyan in Afghanistan notwithstanding earnest appeals from the international community. UNESCO also continues its work to seek to safeguard artistic and cultural monuments in times of war. As the tragic conflict in Iraq has unfolded, however, with the loss and dispersal of the contents of museums, libraries, and the wilful destruction of mosques, both Shiia and Sunni, it has become increasingly apparent that modern warfare and terrorism-fuelled by ideology and empowered by the full panoply of the technology of death-dealing systems-remain themselves the greatest threat to the ongoing creativity of mankind and that the work of peace building itself remains the elusive and as yet undiscovered quintessence of all the arts, the art of all arts, without which Longinus'immortal phrase might have to be reworded: “Life is getting shorter and more desperate, art virtually impossible.”

Psychological Approaches to Peacemaking


General Psychological Approaches to Emotional Peacemaking
Whilst most people think of peace building as an outer political processes involving the building of constructive relationships, whether between social groups or nationstates, there as been a growing effort among academic psychologists to understand the inner causation of violence and aggression and the parameters of achieving inner, psychological peace without which outer peace would remain an impossible dream. Freud, Jung, and the other founders of modern psychoanalytic theory were motivated in their researches by a profound abhorrence of warfare and violence and the inner conflicts of drives and forces within the individual psyche, which cause mental anguish and suffering, leading to psychotic states and mental illness. Many psychologists, including William James, have made a direct connection between the mental illness exhibited by unstable individuals and the collective madness which seems to overcome large social and political groups in times of war and group violence. Professional groups of psychologists have developed a large body of expertise dealing with such matters from an empirical and scientific basis. The Tavistock Clinic in London, for example, one of the world's leading centers for psychological and psychoanalytical study, originally began its life by examining cases of shell-shocked victims returning after World War I. The American Psychological Association has in recent years formed a special interest group dealing with the psychology of peace and conflict and its members have published research tools for educators interested in this area, including a comprehensive bibliography of all published articles and monographs in the psychology of war, aggression, conflict, and peace over recent decades. Several universities, for example, Harvard, include research units studying aspects of the Psychology of Conflict and Peace, and most university peace studies departments include in their teaching work course options on the psychological aspects of violence and nonviolence. Undoubtedly the psychological pressures on the present generation, who have lived through the nuclear arms race with the possibility of the wide-scale annihilation of humanity through purposeful or accidental nuclear war, is unprecedented in human history and not surprisingly the situation has been reflected in the disturbed and anxious psychological condition of mankind at large. With the ending of that particular episode of East-West nuclear anxiety, research attention has shifted to more general questions of peaceful conflict resolution and the psychological dynamics of peace building and peacemaking.

Gender Peacemaking
One key area of great importance to contemporary research into peace building concerns gender relations. Feminist scholars have long argued that organized violence is primarily a function of gender imbalance and patriarchal social relations. They point to the fact that in those few societies where women have held significant cultural and spiritual power organized group violence has been relatively rare. Although the details of such claims are disputed among anthropologists, historians, and sociologists, what is undeniable is that often women are the unfortunate and unwitting victims of violence and warfare, suffering death, torture, rape, dehumanization, and the loss of settled abode. Whereas in earlier centuries codes of chivalrous behavior in warfare attempted to protect the lives of women during times of war, in the twentieth century, with its technological mass-scale bombings, total warfare, holocausts, guerrilla and terrorist attacks, and fratricidal civil wars blurring the distinction of battlefield and home front, such codes of chivalry seem to have broken down. Women and men alike were herded into the gas chambers of Auschwitz without distinction and suffered alike in the bombings of Hiroshima, Dresden, or Coventry, or under the napalm raids of Vietnam. Many scholars argue that while male prowess at violence may indeed be a result of the time when the human species was carving out its dominant niche in the zoological pecking order, it is now an outmoded and atavistic characteristic which needs channeling and reorienting toward socially useful and spiritually beneficial activities. Women's studies as an academic discipline of recent development has made significant contributions toward the history of women as peacemakers and peace builders, recognizing that often women have pioneered alternatives to violence and have urged their male colleagues to take other routes than violence to the achievement of their cultural and political goals. Much of the work and successes of the peace movement would have been unthinkable without this guiding role supplied by women pioneers, in many forms and ways, from Florence Nightingale to Bertha Von Suttner to Fannie Andrews and the formal structures such as the Women's International League for Peace and Freedom. Many profound studies have been made of the tragic violence which women often suffer in the domestic context which point to an urgent need to highlight the interrelatedness of women's rights issues and those of peacemaking.

Other scholars working in the related field of Men's Studies, are trying to analyze the pressures and dynamics of male behavior which leads them to violent behavior be it in armed gangs and vandalism or in dysfunctional family roles or in organized military groups or secret fraternities of violent criminals. Those involved in the men's movement argue that it is possible to construct an alternative ethic of nurturing and generative compassion for a new masculine self-image which seeks self-worth and gender fulfilment not through violence and the desecration of the feminine but rather in creative copartnership and responsibility between the sexes. This pioneering work is carried out both in formal academic contexts, as well as in informal extracurricular workshop contexts where a number of innovative organizations have concerned themselves with deep peacemaking between the genders, as both men and women seek to heal the brokenness and abuse which exists around the whole issue of gender relations and sexuality, and to recover the capacity for love, creativity, compassion, and mutual respect which lies at the very foundation of the covenant of human life itself

Family Peacemaking
This is another closely related field of concern which has arisen in recent decades as academics and social workers have become increasingly aware of the profound stresses and tensions which exist at the heart of many family structures and which often lead tragically to instances of violence and abuse. Family mediation is one practical way in which this theoretical work is being translated into practical intervention but the statistics are overwhelming in their documentation that family violence is a troubling undercurrent of social reality which cannot be ignored by those who seek to build a peaceful society. While men are often the perpetrators of violence in family contexts there is all too much evidence that sometimes women commit acts of tragic violence and abuse as well. Some argue that poverty, poor education, and a sense of despair and hopelessness are causal factors behind family violence and therefore any long-term constructive peace-building programs to reduce such instances of violence need to be seen as part of wider network of solutions to social and economic problems in general. Organizations such as the Economic and Social Research Council in the UK have begun to undertake large-scale funded studies into these complex issues.

Children
Children as the most vulnerable members of society are often the frontline victims in situations of violence whether on the domestic front-with instances of child sexual abuse being widespread-or in actual situations of armed conflict - where children are more and more being forced to play a frontline role-or becoming victims left to wander as orphans and refugees whilst their elders engage in mass acts of brutality. UNICEF, Save the Children, and other international organizations have done much in recent decades to highlight the plight of children in such situations and to piece the issue formally on the agenda of political decision-makers. Undoubtedly, the tragedy of what happens to children in times of violent conflict is one of the major motivating factors which fuels those engaged in peace-building initiatives, be it at the formal intergovernmental level or among NGO's and peace educators. Peace education programs aimed at giving children tools to understand and handle conflict, including peer mediation schemes in schools, are another way of implementing practical peace-building initiatives in ways that impact on children's daily lives.

Ongoing Approaches
Considerable richness of therapeutic and theoretical developments in the field of the psychology of peace building and peacemaking continues to be a hallmark of recent endeavors. An important new initiative has been the work of scholars reviewing the understanding of the dynamics of humiliation in situations of genocide and violent conflict, crystallized as the work of the International Human Dignity and Humiliation Studies Network which has come into being to explore these tragic and complex dynamics.

Also fruitful have been attempts to extend the theoretical models of transpersonal psychology to conflict resolution in situations involving religious conflict (as developed by the work of the MMEMS). Historians of the psychological sciences have also enabled contemporary thinkers to draw on a wider-ranging panoply of theoretical approaches rather than more restrictive avenues of psychological thought when it comes to peace psychology, and the varying currents of humanistic, analytical, cognitive, psychoanalytical, neuropsychological, behavioral, transpersonal, and integral psychology have begun to be recognized as being more like diverse currents in the same overall river rather than entirely separate waterways. Peace work is also underway in healing the traumas of the victims of violence, whether involved in military or paramilitary combat. Unpicking the psychological and indeed even psychosexual motivations of ‘terrorism’, with its strong invocation of the energy of Thanatos, also constitutes an important ongoing work as yet uncompleted. How can the paradox of the pathological individuals the world most needs to be healed and returned to normal nonviolent activities are often the least likely to submit themselves to any kind of therapy or healing process whatsoever be dealt with? Ongoing debate in the professional psychological organizations is attempting to grapple with these and related dilemmas.

Peace Building and the Role of the Media
The role of the mass media as a major player in the formation of attitudes to war, violence, and peace building is a twentieth-century phenomenon - with the paramount role played by television and to a lesser but still vital extent by radio-being a product of advanced technological communications systems. Spreading anti-enemy propaganda through controlling the media has become a feature of modern warfare and was a key player in World War II and the subsequent Cold War on both sides of the iron curtain. Democracies and dictatorships alike recognized the power of public opinion and the power of the media in shaping this inchoate force and therefore exert strenuous efforts, whether by covert or explicit means, to exercise intellectual and cultural hegemony over the attitudes of the general public. Not surprisingly therefore many responsible voices have likewise been raised for utilizing the tremendous communication and information facilities afforded by the modern media toward peace building. Television program-makers have not shrunk from their duties to expose the horrors of war, whether in Vietnam or subsequent conflicts, and to such graphic accounts must be laid some of the successes of creating a public mindset which led eventually to the ending of the Cold War per se the Treaty of Paris in 1990. The motion picture industry has likewise played an important role in attitude formation both by churning out endless war films and films of violence which do little but glorify the more aggressive aspects of human nature and in the rarer but highly significant films which seek to reveal the futility and horror of warfare and the urgent need for peace building in the modern era. Films like Oh What a Lovely War, Gandhi, Dances with Wolves, The Shadoiamakers, All the President Men, and many others have drawn on the powers of the medium to convey to mass audiences something of what goes on behind the scenes of organized carnage and to reveal alternative modalities for peace building as being within the grasp of the human will and imagination. The question of the negative effects of violent videos and films on impressionable minds is something which academics, media specialists, and policymakers are actively debating. What is undoubtedly the case is that a far greater proportion of the films and videos and television programs made and shown give a pseudo-heroic gloss to violence and warfare than the opposite, while the proportion of those which genuinely attempt to show alternative approaches-extolling peacemaking rather than conquest and victory-are few and far between. Here then is an as yet under-explored country in which peacemakers and peace-builders would do well to colonize more effectively.

Ongoing activities since 9/11 have been taking place against the background image of the hijacked planes flying into the twin towers in New York imprinted on the global imagination of the media which has itself therefore become part of the battleground. News stations such as Al Jazeera are bombed on the one hand and terrorists make videos showing the beheading of hostages to be shown to their supporters on the other. Yet as well as a battleground, many media channels are providing heroic coverage, not only of the actualities of war and violence in the contemporary world, but also is etiology and possible prevention and cure. Well-researched investigative journalists continue to probe into the nefarious underground of all who deal in organized violence, from arms dealers to shady militants or terrorist groups, and more and more, an undercurrent of media professionals have raised their consciousness to the necessity of presenting a more critical coverage of violence and war and a more creative coverage of its alternatives. But the potential work still remaining to be done is enormous and urgent and will need to address the following questions:

How can the media organizations of the world fairly and accurately report on conflicts when so many of them are controlled and funded by national agendas? Likewise, what about the controlling economic dimensions to media organizations, given the close relationship between capital and investment in war, such as arms manufacture and exports, the security and intelligence industries, and infrastructure rebuilding programs? When the powerless are those who suffer most in situations of violence (by definition), who can represent their voices to the media when most media organizations represent the voices and the perspectives of the powerful (by definition)?

Perhaps it is in the area of documentary filmmaking that there is most potential to contribute to this work: the documentary film Enemy Image revealed in 2005 how much of what is classified as news reporting is actually controlled and filtered for military purposes. Al Gore's 2006 documentary on the threats to global ecology is another powerful example of the trend toward the use of film as an excellent tool for peace building in the sense of attitudinal development, as has been the work of Michael Moore and other such documentary filmmakers. Yet it is strange that notwithstanding the plethora of TV channels made possible through satellite television technology not one is dedicated to peace-building and peacemaking initiatives: hopefully this is a lacuna that can be addressed in the near future by concerned professionals. One such project for example, being discussed in Afghan circles, is the idea of establishing a satellite television channel for Afghanistan to be available both for internal consumption inside Afghanistan itself and also for accessing by the international diaspora of Afghan refugees, still numbering many millions, and which would showcase peace-building and positive cultural developments rather than merely bad news stories.

Peace Building and the Role of Information Technology and Computers
These comprise another vitally important new terrain in which the potential for peace building is vast and growing. While the research and development of modern computers was partly fuelled by the warfare and arms race and the search for comprehensive intelligence and encryption devices, with the Internet having been developed initially as a outgrowth of internal American military information exchanges funded by the Pentagon, once in the public domain the Internet has become a tool of active peace building in the hands of a growing number of peace academics, NGO and advocacy groups, and international initiatives aimed at peace building and peacemaking. One only has to ‘search the Web’ nowadays to realize what a powerful tool the Internet is, by facilitating easy and quick international communication and information exchanges, by seeing the potential. Before long, perhaps, encyclopaedias such as this will be available mainly online, with continuously updated entries giving access to the latest research and concepts at the forefront of peace thinking and peace building activities. One intriguing proposal which has surfaced recently is to build a ‘peace room’, equivalent to the war games rooms available to military planners and strategic studies experts, in which advanced technological communications could enable peace-building activities, including the provision of humanitarian relief, mediation, arbitration, and human rights violations data, to be networked among several actors and agencies worldwide thus increasing the likelihood of successful peacemaking interventions. Many university departments of peace and conflict studies are successfully developing interfaces with leading edge computer technologies to facilitate peace-building work in both theoretic and practical domains. As yet however, it must be said that these advanced technologies are still under-explored and underdeveloped when it comes to exploiting their full potential as tools of peace building and peacemaking.

In recent years the Internet has become an ever increasingly powerful tool in the work of peace building and large numbers of websites present different aspects of the peacemaking terrain, as covered by this article, focalized by large numbers of international organizations and projects. Although too early for final judgement, the technology still has enormous teething problems which remain a source of constant frustration to those who would genuinely harness the power of the Web for peacemaking work. First, there if the problem of economics: it is an expensive mode of communication. Then there is the problem of triviality (the Web remains full of the flotsam and jetsam of spam and useless sales chatter). There is also the problem of malevolence (the deliberate development of worms and viruses requiring ever increasingly complex security systems which in turn increase the cost and slow down the speed of accessing data. In short, the Internet is only as good and useful for peacemaking as the human beings who run it and cannot in and of itself provide a technical solution to the problem of human nature itself. Indeed, it is simply a sophisticated exchange and communication tool that extends human nature, for good and ill, into a new sphere of exchange and dialectic. Sadly therefore, the Internet has also become a tool in the networks of terrorists and groups who deal in violence rather than peace building, enabling terrorist operations to be planned at a distance with military precision. The problem, as ever, “lies in ourselves, and not the stars…” as Shakespeare pointed out long ago.

Peacemaking through Justice, Law, and Human Rights
It is a simple fact of history that most conflicts, most wars, emerge when one party or another perceives that they have a grievance of some kind against another party. Since mankind first emerged with early tribal societies, the responsibility for peacemaking devolved onto the wise elders of the community who sought to reconcile or adjudge between conflicting parties and to ascertain the balance of justice in any given case of conflict. In preliterate communities such judicial processes were dealt with through oral testimony and through a regime of sanctions motivated by the desire to ensure the continued functioning in harmony of the tribal collective. In historic civilizations legal codes and practices evolved, often in concert with the religious beliefs and values of the community, since the final arbiter and dispenser of justice was felt to be the Divine Source of life itself which communicated its dictates to mankind through religious revelation. In the modern era, as mankind realized the full extent of the diversity of cultures and civilizations coexisting on the Earth, legal thinkers attempted to derive universal codes of behavior and conduct which would be most conducive to guaranteeing peace and stability among the population at large. Subsequently the legal professions has emerged as a highly complex and professional field of knowledge and praxis which had paramount importance when it came to the varied modalities of peacemaking. Not surprisingly therefore, professional lawyers and legal thinkers have been in the forefront of devising theoretical and practical ways of balancing claims and counterclaims against the dictates of reason. Legal terminology often betrays this close connection-the term Justice of the Peace, for example, is one given to legal officers in the United Kingdom, and the notion of the preservation of peace is at the forefront of the idea of legal process itself. Similarly in international relations the field of international law has emerged as a governing superstructure which should theoretically determine the correct relations between divergent nations and their respective claims against one another. Sadly, the due processes of international law enshrined constitutional at present in the ICJ at The Hague, currently part of the United Nations system, has not been able always, or indeed very often, to provide suitable mechanisms to prevent aggrieved nations from trying to pursue their actions in the court of the battlefield. Professional legal associations, such as the American Law Association, have therefore been supportive of new initiatives in alternative dispute resolution and mediation and many legal professionals also give advice or work professionally for such schemes. Academic legal institutes, such as the Harvard Law School, or centers for international legal thought, such as the Institute of Advanced legal Studies at the University of London, have likewise developed programs and courses which focus on law as an instrument of peace building, whether at the local, national, or international level. Much more work remains to be done however in this area with several outstanding problems (e.g., the problem of state sovereignty in international law) versus the responsibility of the international community to intervene in particular cases of severe human rights abuse. The international legal mechanisms of the United Nations machinery have as yet proved unable to provide clear intellectual and practical leadership in this difficult question although the Nuremberg principles established by the trial of Nazi officers at the end of World War II did establish the principle that individuals are also accountable before the standards and codes enshrined in international law. In the War Crimes Tribunal arising from the Bosnian War and the Rwandan conflict in the 1990s these principles have continued to be applied. Certainly then, the clear relationship between peacemaking, peace building, and justice is established both in the popular mind and also in legal precedent-however, the complex reality of legal processes often prevents the theory becoming translated into practical reality on the ground. The Truth and Reconciliation Commission in South Africa, following the end of the Apartheid system, is another imaginative example of the way in which legal process can sometimes extend their vision into wider peacemaking arenas on the realization among senior authorities of goodwill that the provision of justice is also a psychological precondition for the successful gelling of any community of separate wills, binding them into wider loyalties than to immediate self-interest.

In recent years, sadly, the work of peace building through international legal norms and agreements has suffered in two major ways. Firstly, by the action of terrorist groups who continue to undertake paramilitary actions without subjecting their actions to normal rules of warfare and without adhering to any normal moral or legal rules governing centuries of civilized and legal norms which have evolved to protect, for example, noncombatants in times of war. Yet the indiscriminate slaughter of civilians as on 9/11 and 7/7 and the Bali Bombings, etc., or the work of suicide bombers in Iraq or in Israel are a constant reminder of the lack of integrated legal sanction available to combat the perpetrators of such actions. But so too has the readiness of the great powers to rely on military solution, with their invasions of Afghanistan and Iraq and even the recent Israeli invasion of Southern Lebanon, shown a similar disregard for international legal norms and procedures. If the USA and UK governments, for example, had trusted to the UN weapons inspectors and encouraged human rights and development programs as it had done with the fall of communist states in Eastern Europe in the 1980s, the chances are that Saddam Hussein might well in time have been replaced by internal pressures and the Iraqi people's lives would have been improved to a level of prosperity, security, and well-being far beyond that allowed through the strategy of invasion. Likewise, Israel might well have achieved far more in terms of her moral security and standing in the world had she taken the problem of the abduction of two of her soldiers by Hezbollah to the ICJ or the UN rather than her unleashing seemingly indiscriminate destruction on large parts of Southern Lebanon. Similarly in 2006, the question of the growing problem of Iran's right or not to develop peaceful nuclear technology, to those who ponder the matter deeply, throws into sharp relief the a number of related problems - firstly, the continuing dilemma of the de jure illegality of all nuclear weapons, as found in a ruling by the ICJ, and yet their de facto ‘legality’ in the eyes of their possessors; secondly, the fissure between those who ground the sources of international law and human rights in a theological view of reality and those who find it based rather on the international system of nation-states. One has to hope that the ongoing work of legal scholars can solve these dilemmas and thus help to lay the effective international foundations of a sustainable peace between religions, civilizations, and cultures as well as between peoples and nations.

Another related problem worthy of mention is the status of the Guantanamo Bay detention center in Cuba in both international and USA law since its continuing existence in 2006, against all existing legal norms, also tends to promote the unfortunate image that might alone makes right. Yet exactly how democracies, who value the rule of law, are going to defend themselves against terrorist groupings who themselves reject all civilized notions of fair play, justice, and human rights is itself another huge unsolved dilemma facing legal thinkers in democratic countries at the present time. Consensus surely exists, however, on the need to preserve precisely those values and norms whose defence is itself the supposed issue at stake.

Mediation as Peacemaking
Closely allied to the legal process is the form of peacemaking through the extensive field of mediation, which has evolved as an alternative to the formal legal system, in which parties are brought into dialog through the intermediary role of neutral third parties. Mediation as a process of active peacemaking is a field which has been present in human societies for millennia, but in its formal modern sense, has been professionalized only in recent decades. At present many specialist mediation services exist in most advanced industrialized societies, helping to bring people in dispute toward reconciliation across various sectors including: divorce and family mediation, community and neighborhood mediation, multi-faith and interreligious mediation, industrial dispute mediation, environmental dispute mediation, international mediation, business mediation, etc. In all these sectors this work could be characterized as an important mechanism of peacemaking, observing confidentiality and openness, in which parties agree to work together toward the successful resolution of their disputes by brainstorming alternative solutions and examining the problem together jointly, with a certain distance, encouraged by the mediators.

Whilst the ongoing work of mediation professionals and mediation organizations continues to develop in evermore sophisticated channels, the basic problem remains: how to effect mediation between parties when there is perceived or actual power asymmetry? In such situations, does mediation have to be imposed on both parties from a third and plenipotentiary power? But what if the available powers who could impose such a mediation process are themselves internally riven or lacking the basic moral intelligence to do so? Unless and until the whole culture of mediation can be promoted and esteemed by the common social and cultural institutions of everyday life in the mainstream of societies it is unlikely that a sufficiently powerful harnessing of public opinion will be available sufficiently to tip the balance in favor of mediated solutions to conflict as opposed to violent pseudo-solutions.

Nature and Environmental Peace Building
This is one field in which mediation is developing as a necessary accompaniment of a growing conflict in the world community as to how nature and natural resources should be viewed. All kinds of disputes come up here: from Greenpeace taking direct action to protest against the dumping of old oil rigs in the Atlantic ocean, to animal rights protesters who sometimes take the law into their own hands and use violence against their fellow citizens to make their point, to groups protesting against the construction of new roads or airport extensions, to aboriginal groups protesting against mineral extraction on their native lands, whether in the USA or Australia, to disputes over water resources, which are growing increasingly scarce in some regions (such disputes being important e.g., in Israel's reluctance to return the Golan Heights to Syria since they provide much of the water which Israel needs), or disputes over oil such as the Gulf War, to protesters campaigning for compensation from the effect of nuclear accidents or other industrial waste spillage, such as large oil spills in the open seas.

All these problems ideally require mediation and some specialist mediation services have come into being to provide attempts at resolving such problems through peaceful means. What is of course needed is some sort of long-term global resource planning, such as was attempted by the UN Conference on Sustainable Development and the subsequent international conferences on population change, global warming, urban habitats and ozone depletion, since this would be the only really effective way of developing lasting peace-building measures in this sector. Unfortunately the world's political mechanisms are structured in a way that militates against the sort of global overview that would be necessary for peace building through long-term environmental resource planning, with an emphasis rather on short-term political advantage and strategic infighting, conducted in a largely nationalist and regionalist framework clouding the long-term perspective. In spite of this, international and intergovernmental organizations, such as the United Nations and the European Union, and among NGO's bodies such as the Club of Rome, Earthwatch, Greenpeace, etc., do continue to press home the importance of developing long-term peace building. It would be fair to say that environmental peacemaking is an area of growing importance to the field of peacemaking and peace building, in general, and one whose significance will undoubtedly increase as resources become even more scarce in the future, including particularly water, oil, food, land, energy, etc.

In recent years, the linkage between environmental problems and peace building has become evermore accentuated. Accepted as fact by the vast majority of scientists, the problem of global warming might have potentially devastating impacts on social and political stability, as witnessed in the tragic floods of New Orleans in 2005. The complexity of ecological problems and solution, the question of energy supply, scarcity of basic resources for the industrial economy, nuclear or non-nuclear fuel economies, the slowness of industry to harness other energy supplies, the problems of continual oil spillages, including during military conflict, the ever escalating costs of oil to the consumer and increasing economic migration and ensuing social instability and insecurity, and last but not least, the cycle of global warming-all of these problems are not only interconnected but also would all be far easier to solve if only we could take out of the equation warfare, violence, and armed struggle as a complicating factors. The world's environmental problems are challenging enough without us having to solve them under fire, so to speak. One can only hope therefore, that enough residual conscience remains prevalent in sufficient numbers of influential citizens worldwide to drown out the voices of those who would seek to solve international problems through violence rather than through dialog, compromise, mutual understanding, and reconciliation. Perhaps the increasing recognition that authentic spirituality is not divorced from nature but rather involved in a creative engagement with nature might enable the required moral and intellectual shift to take place.

Politics, Political Science, and Peace Building


General Observations
Whilst Clauswitz characterized politics as war continued by other means, an observation kinder to one's moral estimation of humanity would be to say that war is what occurs when the political process breaks down. It is one of the vital characteristics of different successful political systems that they should contain, within their constitutional processes, mechanisms whereby conflicts and disputes can be successfully resolved through the nonviolent revolutions of the “wheel of fortune” (as Machiavelli termed it) of political power. The fact that this is all too often not the case and that in many countries at present, and all countries in the past, significant political change only occurs when there is accompanying violence, revolution, war, and upheaval is an indication of how far we have still to go in the true task of genuine peace building through political understanding and praxis.

Diplomacy
This is of course the formal branch of international politics whereby nation-states try to cement their relations in lasting mechanisms of concord, thus providing a context in which their differences can be resolved without recourse to violent action. Too often however, diplomatic intrigue has in reality been used as a vehicle for the promotion of own state's interests against those of others. In the modern era there has been a continuing tendency to leave international peacemaking structures to arrangements between great powers, and latterly between superpowers, in which case the hierarchy of peacemaking decisions has been arbitrated by those states which possess a plenitude of ultimate military power. Peace treaties, normally signed by parties at the conclusion of hostilities, all too often in history have failed to provide satisfactory lasting arrangements whereby the parties concerned are discouraged from resuming hostilities. Even the formation of the United Nations at the end of World War II, while putting in place such a lasting mechanism, has not succeeded in preventing the outbreak of innumerable local wars ever since. Advanced observers and actors of the international diplomatic scene are united at present in the belief that more can and should be done in the way of preventative diplomacy and confidence building to create an international climate in which recourse to violence and war could become an outmoded way of resolving disputes and grievances among nations. One of the key problem areas here is that many modern wars and conflicts involve guerrilla movements, practising terrorist strategies, whose legitimacy to engage in genuine diplomatic exchanges is questioned by official governments. As yet there are few international diplomatic mechanisms in place to effect problem-solving dialog and negotiations between such state and nonstate parties. Academics involved with international relations, and students of diplomacy, are urgently continuing therefore to develop alternative models of dispute resolution and peace building which can involve even such actors successfully.

Political Structures and Systems
The problem of peace building and political structures is not a recent one: political theorists since Plato and Aristotle onward have endeavored to compare the advantages of differing constitutions and polities in order to devise the optimal model of ensuring peace and justice for the community as a whole. In former times, empires and monarchies were seen as the best guarantor of overall peace in which some one person or dynasty held absolute authority. Constitutional monarchies are felt by some to offer all that was best in these former systems while losing their worst features. Democratic and republican political structures have long been argued to present a more effective way of providing a mechanism for disputes among different rival interest groups to be acted out through electoral procedures without resulting in open violence. Modern democratic politics, it could be argued, represents the least worst available system of political peace building enabling communities to air their differences, to discuss policy and social issues, and to exercise control and accountability over their leaders without requiring citizens to turn violent in order to have their views known. It could be said however that we still have some way to go, even in advanced democracies, for the inherent powers of peace building to really mature according to their full potential-and that in the present democratic system we too often get either immature tit-for-tat oppositional mechanisms which seem to institutionalize mental violence and polarization at the heart of the constitution and in which the internal micro-politics of political parties and the enormous power of the media too often militates against any real depth of vision and moral leadership from emerging, or at worst we get corruption and nepotism in which pseudo-democratic mechanisms are used to give a gloss to ruling elites operating from behind the scenes.

Continuing Approaches
In recent years there have been mixed successes as far as the politics of peace building goes. In some circumstances, states have seen the peaceful transfer of power between contending successive parties being achieved for the first time in generations. In other states popular movements for social transformation, along peace building lines, have seen electoral victories, and generally speaking, parties and governments who argue that militarism and military responses are the only way of conducting peace building voted out of office. At the same time however, there remain some nation-states in the world where corrupt, repressive, and violent regimes maintain their hold on power through the suppression of the freedoms most civilized states take for granted (thought, speech, assembly). Nor do such states, on the whole, make it easy to envisualize the peaceful transition or humanization of their outlook. Indeed, the problematique presented by Saddam Hussein's regime was typical of this dilemma. But the way the international community has dealt with it is hardly auspicious as a sign of the increasingly sophisticated way in which political actors apply their peacemaking skills to real-world politics! Indeed, one of the great dilemmas of the current global situation remains, as ever, the chasm between the relative profundity of political theory and the shallow, self-serving nature of so much political praxis. Scholars continue to send out filaments of analytical integration aimed at bridging this gap and occasionally similarly inspired statesmen appear briefly to make it through the party vetting systems, which seem to more or less rigorously weed out candidates with above average moral and conceptual intelligence, before being either assassinated, ridiculed, or otherwise silenced. Perhaps not until the inbuilt corruptibility and bellicosity inherent in the corporate funding of political parties, and a state funding of political parties proportionate to their public Vote banks'(as recorded in the last general election), is in place will we begin to see a more mature political praxis take shape, and one in which nonviolent peace building is recognized as the highest general goal of authentic statesmanship.

Social and Economic thought and Peace Building


Economic and Social Development and Peace building
Each of the sectors of peace building we have examined above ultimately reduces to a social dimension since people are the final building blocks in which peace building, if it is successful, has to construct into an overall architecture of peace. Yet people, and their societies and communities, are living, organic beings who function autonomously and spontaneously, unlike bricks and mortar. The stresses and strains on modern societies are enormous with all kinds of unenvisaged pressures creating conflict and violence in people's daily lives. Economic pressures are perhaps foremost among these: the daily struggle for economic survival remains pressing for a large percentage of the Earth's 6 billion inhabitants with as yet no theories and policies universally agreed as to how human societies can really guarantee social security and well-being to all citizens. Unemployment and economic insecurity in turn can lead to domestic violence and crime and in some cases to extreme revolutionary movements prepared to use violence to create social systems which can better guarantee a livelihood to all people. In 1995 the United Nations convened an epochal Summit on Social development which brought together over 140 heads of state and senior governmental representatives to debate policies which could end poverty, unemployment, and social conflicts worldwide. Whilst the Declaration and Action Plan issuing from the conference sent forth a clear signal of intent on the part of those participating, the fact remains that the challenges facing those involved in developing global social and economic policies worldwide to combat the problems are awesome. Racism and racial conflict remain rampant with xenophobic attitudes recurring in many societies worldwide and racial conflicts and attacks on the increase in many quarters. Immigration and refugee movements, often caused by unrest in their countries of origin, fuel such problems and although many mechanisms are in place at national and international level to combat racism, the problem remains urgent. The rapid pace of technological and industrial change has led to many pockets of permanent unemployment and hopelessness in which whole communities feel abandoned and marginalized. Social scientists and economists continue to produce detailed analyses of the causes of social exclusion and poverty and development studies experts have produced highly significant overviews of the inbuilt problems in world society whereby a small elite continue to control access to the vast majority of the Earth's resources, in both the material and intellectual dimension. The grand project of Communism of course tried to establish a new social system in which such problems were eradicated but it was only able to do so at the expense of personal freedoms and human rights. The general downfall of Communism as a model of human betterment, and its replacement by free market theories, however, has not necessarily led to an increase of social well-being on the part of many societies experimenting with newer and more liberal forms of social engineering. On the contrary, some former Communist countries, including Russia, have witnessed an alarming increase of social problems in the wake of liberalization, including the rise of Mafia style gangs and criminalization, the increase of violent crime, unemployment, and despair. The challenges facing social and economic thinkers to devise workable models for social and economic arrangements which guarantee peace-as-prosperity are therefore enormous. The danger is that if they fail there will be a return to more totalitarian style experiments.

Industrial Relations, Management Science, and Industrial Peacemaking
Another important area of civil conflict, and one which continues to tax the imagination of peace-builders, concerns the arena of industrial relations. With the wide-scale impetus toward privatization and the growing competition for jobs in the market place, there has been an accompanying decline in the power of trade unions in many countries. Nevertheless, trades unions continue to seek the betterment of their members, organized in particular professional associations, and industrial disputes and strikes continue to cause social conflict in many instances. Organizations such as the Arbitration and Conciliation Service (ACAS) in the UK have been established by the government to provide mechanisms where such industrial disputes can be resolved without needless and protracted hardship and suffering on the part of those concerned. The International Labour Organisation (ILO) based in Geneva continues to work for the rights of labor to organize and lobby for fair terms and conditions of employment worldwide. In many countries it is still illegal to form and join Trades Unions and often active trade unionists are imprisoned and persecuted for campaigning even for basic employment rights. In the European Union a considerable body of industrial legislation is in force which provides protection for the rights of both workers and employers, yet this does not prevent a considerable degree of industrial unrest from taking place in that region as economic changes lead to invariable problems.

Advanced Management theorists and business studies experts have similarly developed models and mechanisms whereby disputes within company management structures can be resolved without recourse to needless and protracted boardroom subterfuge and infighting. Business ethics is a growing field of study, and many successful companies are finding that guaranteeing worker satisfaction and a sense of involvement and ownership in their company is the best long-term strategy for maximizing all round success and for preventing needless disputes and dissatisfaction.

Creative negotiation techniques are one practical arena of peacemaking at the coal face resulting from this work but as yet it could be said that the whole ethos of economic thinking remains embedded in outmoded models of cutthroat competition in which the basic assumption of ‘win-win’ has failed to surface - too many actors still think in terms of ‘I win - you lose’.

A further difficulty is associated with sudden global movements of capital, the complex arrangements of international trade, and the various ‘trade wars'going on behind the scenes daily which can result in considerable industrial uncertainty, insecurity, and conflict worldwide, even in economic regions once thought to be impervious to such problems. Certainly it would be fair to say that until the industrial and economic basis of general social prosperity can be assured, even in our highly complex and mobile international economic system, the effective ground plan for social and economic peace-as-prosperity will remain an illusive ideal.

Recent Developments
Notwithstanding the international profiling of development initiatives such as the Make Poverty History Campaign in the UK (2005), and the international attention focused on Africa by the creation of the Africa Commission and similar ventures, the problems of global poverty and the direct linkage to global conflicts remains a matter of ongoing concern. Authentic peace building will of course remain a chimera until the means of sustainable livelihood have been placed before the global commonwealth. In too many regimes, troubled by civil conflict, joining this or that militia, even as boy soldiers, remains far too often the only source of social security and livelihood for oneself and one's family. What is needed therefore is a sustainable Global Peace Plan which facilitates the economic advancement of humanity on the one hand and global disarmament on the other. The mechanism remains elusive, notwithstanding the brilliant work of a number of peace economists, whereby it would be possible to achieve the colossal ‘peace dividend’ that should result from the transferring of economic activities from militarized economies to peace economies. Perhaps the recognition that such a goal is both feasible and a socially and ethically advantageous path to pursue, would be a first step, followed by the harnessing of the correct levers of social change and attitudinal formation toward the demilitarization and economic re-pacification of our planetary industrial and technological infrastructure, in which all social agencies such as the media, industry, trade unions, the entertainment industry, religious bodies, educational institutions, financial institutions, etc., would all finally recognize that if as a planet we are indeed to achieve such goals, it will require attitudinal and pragmatic changes from all of without exception. But such a transformation has indeed already begun in pockets and would perhaps be best termed as the ‘greening of the economy’. The challenge for global peacemaking now is to apply this protocol even in the most resistant of economic and industrial heartlands and to help the reformulating of the ‘profit motive’ so as to include the notion of global ecological and social well-being as a vital dimension of sustainable profitability. Not for nothing was the Goddess Pax conceived by Classical sculptors and artists as holding a cornucopia. Not for nothing is there still a linkage in the public mind between peace and prosperity. The challenge is to realize this knowledge in reality for all our benefit and not merely to dream of it.

Philosophical Approaches to Peace Building
One further aspect of peacemaking work which is becoming increasingly important is that of the philosophical dimension of conflict analysis and the philosophical dimension of conciliation and conflict resolution, especially when conflicts involve cultural, ideological, religious, or spiritual dimensions. In the age of the suicide bomber and the religiously motivated terrorist, philosophy is once again called to play the role of medical praxis, helping achieve the catharsis of soul which Socrates, Pythagoras and Plato, and the many philosophers of history always envisaged as its function. If pathological snippets of ideological certainty, from whatsoever religious or indeed atheistic tradition, fuel the violent mischief-making capacity of terrorist groupings, one can not only lament the paucity of the intellectual basis from which such actors are driven to take such measures of desperation; but one can also seek to ensure that in the corridors of power, the voice of reason is genuinely welcomed, in all its depth and breadth, as the shining logos of uncertainty and intellectual doubt, and of a faith which is not buttressed against rationalism or science but rather fed by constant dialectic and debate and by the cut and thrust of discourse and analysis rather than the bluster and blunder of bombs.

Professional philosophers have indeed therefore organized into various organizations and networks to try to contribute, through dialog, to global peacemaking and peace building and this work goes on in a number of such bodies, including the work of the World Conference of Philosophy which brings together thousands of philosophers from throughout the world every 5 years in profound discussions on all manner of philosophical subjects (this body met in Boston in 1998 and in Istanbul in 2003, and is scheduled for South Korea in 2008). Concerned Philosophers for Peace and International Philosophers for Peace and the Prevention of Nuclear Omnicide (IPPPNO) have been active in this work since the 1980s mainly in North America. Similar groups of philosophers are active in India, the Russian Federation, Europe, and the UK. The International Institute of Peace Studies and Global Philosophy tries to act as a clearinghouse for such initiatives and to make direct linkages between the need for global peacemaking and the required task of in-depth research, analysis, and comparative philosophical research required to achieve a sustainable, peaceful, global ‘truce’ in the ongoing ‘war of civilizations’. Its MMEMS remains unique as the only mediation service available which tackles directly the interfaith aspects of peacemaking and peace building.

Conclusion
Having examined in turn each of the main areas in which peace building and peacemaking work is underway today, let us conclude by acknowledging that this is a hitherto under-explored terrain; the above must be regarded as merely consisting of sketch maps to a relatively under-explored country. At the time of writing, major ongoing international conflicts are underway in the Middle East (Iraq), Afghanistan, Lebanon, and Israel along with many other parts of the world and one laments the fact that better peacemaking knowledge might have been used to prevent these conflicts breaking out in the first place rather than looking to military expertise to resolve them once they have begun. All militarism and all violence is in the last analysis an admission of the failure of one's peacemaking skills and in this most successfully warlike of centuries in human history in which more people have perished from the industrial killing machines of modernity we have to recognize the tragic fact that for all our technical brilliance as a species and as an emerging global civilization, modern humanity is still at kindergarten level when it comes to peacemaking and peace-building skills. There is a further tragic linguistic and conceptual irony to observe: the Latin terms for ‘peacemaking’ were as follows: pacificare, to make peace, to pacify; pacificus - peacemaking, peaceful, pacificationem - the action of making peace, pacifica - peace-offerings, pacifice - peacefully; pacifero - to keep peace; pacificator- one who makes peace, a peacemaker, pacificatorius, peacemaking, pacificatory. Ancient Latin then had a long linguistic recognition of the idea of ‘peacemaking’. This same root gives us the words ‘pacifist’, and ‘pacifism’. Linguistically, these words descend from the Latin through French and should simply mean ‘someone who believes in making peace’ and ‘the belief in peace making’. The second part of all these words, comes from Latin facere, meaning to do, act, when fact, facility, faculty, facilitate, face, etc. Sadly, in the whole debate over absolute ‘pacifism’ (in the sense of absolute nonviolence) versus ‘peacemaking and peace building’ as a work which sometimes needs violence in order to enforce justice, there has been overlooked the fact that a true ‘pacifist’, linguistically, is someone who ‘advocates peacemaking as opposed to war making’, and this is something which surely all intelligent people on this planet, in our age of super weaponry, can endorse. In other words, we cannot afford to be other than ‘pacifists'now-but can differ in our arguments as to how best to go about ‘making peace’.

Many intelligent and well-meaning people argue that warfare and violence are the most effective ways to ‘make peace’ in situations of injustice. The current shift in military strategy to ‘peacekeeping’ is accompanied by the rhetoric of using force to bring peace. This is an ancient argument which has been used to justify military force since as far back as the dawn of recorded history. The facts are somewhat different however; peace grows out of a sense of perceived justice on both sides; peace in the sense in which this article has conceived it is produced by a win-win resolution of conflict, not an imposition of perceived righteous through superior military strength. The peace produced by military force usually leads to escalating spirals of violence, revenge, resentment, and smouldering aggression. History is littered with such spirals of violence which from time to time erupt in conflagration, such as World Wars I and II, the conflict in 1999 over Kosovo, the tragic events of 9/11, the subsequent invasion of Afghanistan (2001), Iraq (2003), and Southern Lebanon (2006). At the time of writing, these events and conflicts continue to remain largely unresolved, as do many other such conflict zones throughout the world.

The challenges that lie ahead therefore are in marshalling the wisdom and intelligence of the world's intellectual, political, and religious forces to the common task of ‘peacemaking’ on a powerful enough scale and backed up by sufficient intelligence, knowledge, and right motivation that the tragic conflicts of the present hour will seem in retrospect a cumbersome and barbarous way of resolving disputes which all have complex historic roots going back centuries and which involve multidimensional variables, each of which requires separate attention. The fact is undeniable, that warfare and violence have always been very blunt instruments for resolving conflicts and disagreements and for ‘building peace’-that they are a last resort, sanctioned by some religious and ethical thinkers only in emergency and when every single other strategy has failed. But if we are not to resort to warfare and violence so swiftly, where is the knowledge and where are the skills which can ensure justice and security without the use or threat of violence?

If we are to survive as a global community of diverse human cultures living in relative harmony and peace and to divert the resources which are so urgently needed for satisfying our social, economic, cultural, and environmental needs then there is no more urgent task facing the world's educational and scholarly community than to contribute to this ongoing debate and research as to working out the best modes of peacemaking and educating our future peace builders with this vital knowledge.

See also: Peaceful Societies; Peacekeeping
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Relevant Websites
http://www.hommesdeparole.org - Hommes de Parole.

http://www.humiliationstudies.org - Human Dignity and Humiliation Studies.

http://www.cpwr.org -The Council for a Parliament of the Worlds Religion.

http://www.educationaid.net - The International Institute of Peace Studies and Global Philosophy.

http://www.bpf!org - Think Sangha, Buddhist Peace Fellowship.

http://www.unescocat.org -UNESCO Centre of Catalonia.

http://unesdoc.unesco.org -UNESCO Yearbook on Peace and Conflict Studies, UNESCO.
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